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A BYZANTINE EMPEROR 
BETWEEN REALITY AND IMAGINATION: 
THE IMAGE OF LEO VI IN THE HAGIOGRAPHICAL TEXTS
OF THE MIDDLE BYZANTINE PERIOD*
GEORGIOS TSIAPLES
The reign of Leo VI (886-912) marks an extremely interesting period of the Byz-
antine history: his turbulent personal life – he is the only Orthodox Christian who 
managed to get married four times under the blessings of the Church – caused 
conflicts between Church and State. Additionally, his multiple spiritual activities, 
which attracted the attention of his contemporaries, caused his surname sophos.1 
In the following centuries, during the late Byzantine period and in post-Byzantine 
times, his fame was tremendously increased because of the association of his 
name with a series of Oracles.2 Specialists’ interest has recently been aroused, in 
the various aspects of his political and literary activities.3
* I would like to thank Prof. Dr. Theodora Antonopoulou for her valuable suggestions
and comments on this paper.
1 S. Tougher, The Reign of Leo VI (886-912). Politics and People. (The Medieval Medi-
terranean, 15). Leiden–New York–Köln 1997, 110-112.
2 The authorship of the Oracles attributed to Leo VI is arbitrary as it has been shown by 
C. Mango, The Legend of Leo the Wise. ZRVI 6 (1960) 59-93 [= idem, Byzantium and 
its Image. History and Culture of the Byzantine Empire and its Image (Variorum Re-
prints). London 1984, XVI]. Mango considered Leo the Mathematician (PmbZ 4440) as 
the most possible author; he was an erudite scholar at the time of Theophilos, head of 
the School of Magnaura and archbishop of Thessaloniki in the period of 840-843.
3 Th. Antonopoulou, The Homilies of the Emperor Leo VI (The Medieval Mediterra-
nean, 14). Leiden–New York–Köln 1997. Some years later the same author published 
a new critical edition of Leo’s Homilies, see Th. Antonopoulou, Leonis VI Sapientis 
Imperatoris Byzantini Homiliae (CCSG, 63). Turnhout 2008. Leo’s literary work found 
its place in the recent histories of Byzantine literature; see A. Kazhdan, A History of 
Byzantine Literature (850-1000), ed. Ch. Angelidi (National Hellenic Research Foun-
dation. Institute for Byzantine Research, Research series, 4). Athens 2006, 53-65; O. Ro-
senqvist, Die byzantinische Literatur vom 6. Jahrhundert bis zum Fall Konstantino-
pels 1453. Berlin–New York 2007, 90-91. The cultural life of Leo’s era has become the 
topic of latest studies, see St. Efthymiadis, Le «premier classicisme byzantin»: mythes 
grecs et réminiscences païennes chez Photios, Léon VI le Sage et Aréthas de Césarée, 
Parekbolai 4 (2014) 85-110 http://ejournals.lib.auth.gr/parekbolai
https://doi.org/10.26262/par.v4i0.4480
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It should be noted that many adventures relevant to his stormy life attracted 
the attention not only of historiography but also caused the creation of hagio-
graphical narrations which were composed either during his life time or after 
his death.4 Although such episodes incorporated into hagiography, the literary 
genre of Byzantine literature which formed social values and stereotypes, they 
were neither taken into consideration nor were studied systematically. The aim, 
therefore, of the present study is the examination of the hagiographical texts rel-
evant to Leo VI, their connection with the wider literary environment of their 
time, and finally their contribution to the creation of the wise emperor’s legend.5
Life of the Empress Theophano: 
Leo VI as an ideal ruler, appointed by God
One of the first hagiographical texts which contributed to the formation of his 
legend is the Life of the Empress Theophano (BHG 1794).6 The anonymous author, 
in: C. Gastgeber et al. (eds.), Pour l’amour de Byzance. Hommage à Paolo Odorico. 
(Eastern and Central European Studies, 3). Frankfurt am Main 2013, 99-114; P. Mag-
dalino, Knowledge in Authority and Authorized History: The Imperial Intellectu-
al Programme of Leo VI and Constantine VII, in: P. Armstrong (ed.), Authority in 
Byzantium (Centre for Hellenic Studies. King’s College London. Publications, 14). Farn-
ham 2013, 187-209: 189-190 and 194-198; Th. Antonopoulou, “What agreement has 
the temple of God with idols?” Christian homilies, ancient myths, and the “Macedo-
nian Renaissance”. BZ 106 (2013) 595-622: 602-603. Troianos has edited Leo’s Νεαραί 
with an extensive introduction and modern Greek translation; see Sp. N. Troianos, 
Οι Νεαρές Λέοντος Ϛ΄ του Σοφού. Προλεγόμενα, κείμενο, απόδοση στη νεολληνική, 
ευρετήρια και επίμετρο. Athens 2007. Leo was also the author of Taktika, perhaps the 
most popular Byzantine military treatise; see G. T. Dennis, The Taktika of Leo VI. Text, 
Translation and Commentary. (DOT, 12 / CFHB, 49). Washington, D.C. 2010. Cf. J. 
Haldon, A Critical Commentary on the Taktika of Leo VI. (DOS, 44). Washington, 
D.C. 2014.
4 Regarding the hagiographical production of Leo’s era, see St. Efthymiadis, Hagiog-
raphy from the “Dark Age” to the Age of Symeon Metaphrastes (Eighth-Tenth Centu-
ries), in: St. Efthymiadis (ed.), The Ashgate Research Companion to Byzantine Hagi-
ography, vol. I: Periods and Places. Farnham 2011, 95-142: 114-121.
5 C. Mango, The Legend (cited n. 2), 59-93. Cf. also J. Irmscher, Die Gestalt Leons VI 
des Weisen in Volkssage und Historiographie, in: V. Vavřínek (ed.), Beiträge zur by-
zantinischen Geschichte im 9.-11. Jahrhundert. Prague 1978, 205-224; S. Tougher, 
The Wisdom of Leo VI, in: P. Magdalino (ed.), New Constantines: The Rhythm of Im-
perial Renewal in Byzantium, 4th-13th c. Aldershot 1994, 171-179. The image of Leo in 
the Byzantine and Post-Byzantine literature was examined by N. Panaghiotakis, Le-
one il Saggio nella cesta, in: A. Pioletti – F. R. Nervo (eds.), Medioevo romanzo e ori-
entale. Il viaggio dei testi. III Colloquio Internazionale (Venezia, 10-13 ottobre 1996). 
Soveria Mannelli 1999, 291-302. 
6  Ed. Kurtz, Βίος καὶ πολιτεία τῆς ἁγίας καὶ ἐνδόξου θαυματουργοῦ βασιλίδος Θεοφα-
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perhaps a high-ranking official, did not only write about the episodes of the virtu-
ous life of Leo’s first, short-lived wife, but also covered events which marked the 
march of the young successor towards the throne of the Empire.7 The author’s 
effort, recording these episodes, is mainly expressed in three levels: to relieve Leo 
of all accusations concerning any intrigue against his father, Basil I, the founding 
emperor of the Macedonian dynasty; to describe an idyllic image of the relation-
ship of the couple, Leo’s and Theophano’s, and to refute any accusation relevant 
to the rumors of Leo having an affair with another woman; and finally to praise 
his virtues by using components of the imperial ideology.
Shortly after their marriage, the happiness of the royal couple was drastically 
interrupted when the young heir was accused by Theodore Santabarenos, bishop 
of Εὐχαΐτων, that he conspired against the life of Basil I.8 Actually the anonymous 
hagiographer expresses his certainty that the instigator of Santabarenos’s action 
was the devil himself, ὁ εὑρετὴς τοῦ ψεύδους καὶ τῆς ἀληθείας ἐχθρός.9 Taking 
into consideration the arguments of his consultant, the emperor ordered Leo’s 
restraining in the royal dormitories. The narration of the hardships which Leo 
suffered during his confinement gave an opportunity to the author to depict the 
νώ, in: Zwei griechische Texte über die Hl. Theophano, die Gemahlin Kaisers Leo VI., 
Mémoires de l’Académie Impériale des Sciences de St. Petersbourg VIIIe s., III/2 (1898) 
1-24. Nikephoros Gregoras rewrote the Life of Theophano in the 14th century (BHG 
1795); see Ed. Kurtz, Τοῦ σοφωτάτου κυροῦ Νικηφόρου Γρηγορᾶ λόγος εἰς τὴν ἁγίαν 
Θεοφανὼ τὴν βασιλίδα, in: Zwei griechische Texte (op. cit.) 25-45. For Theophano, see 
Tougher, The Reign of Leo VI (cited n. 1), 136-142; PmbZ 8165. For her literary im-
age, see N. Delierneux, The Literary Portrait of Byzantine Female Saints, in: St. Ef-
thymiadis (ed.), The Ashgate Research Companion to Byzantine Hagiography, vol. II: 
Genres and Contexts. Farnham 2014, 363-386, esp. 377-378. The relevant information 
concerning Theophano’s marriage, her death, her sanctification and the dedication of a 
church in her honor are all examined by E. Amoiridou, Ἁγία Θεοφανώ ἡ βασιλίς. Η 
ζωή μιας αυτοκράτειρας. Ο Βίος μιας αγίας. Thessalonike 2006. The most recent study 
concerning the vita of Theophano is by K. Nikolaou, Ο Βίος ή ο βίος της Θεοφανούς 
και ο πρώτος γάμος του Λέοντος, in: Th. Korres et al. (eds.), Φιλοτιμία. Τιμητικός 
τόμος για την ομότιμη καθηγήτρια Αλκμήνη Σταυρίδου-Ζαφράκα. Thessalonike 2011, 
479-499.
7 See Kurtz, Βίος καὶ πολιτεία (cited n. 6), 1.12-13. Alexakis considers Magistros Sloka-
kas as the author of the Life of Theophano; see A. Alexakis, Leo VI, a Magistros called 
Slokakas, and the Vita Theophano (BHG 1794), in: S. Efthymiadis et al. (eds.), Bos-
phorus. Essays in Honour of Cyril Mango [= BF 21 (1995)], Amsterdam 1995, 45-56.
8 For Santabarenos, see PmbZ 7729. Concerning the “slander” of Santabarenos, see 
Tougher, The reign of Leo VI (cited n. 1), 57-58 and 72-73; A. Markopoulos, Ἀπο-
σημειώσεις στόν Λέοντα ΣΤ΄ τόν Σοφό, in: Θυμίαμα στη μνήμη της Λασκαρίνας 
Μπούρα, vol. I. Athens 1994, 193-201: 198-201 [= idem, History and Literature in the 
9th-10th Centuries (Variorum Reprints). Aldeshot 2004, XVI].
9 Kurtz, Βίος καὶ πολιτεία (cited n. 6), 7.18-22. 
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harmonious relationship of the couple.
Basil did not allow anybody to approach Leo except his wife and child.10 
Theophano, like a new Sara and a second Rachel, consolidated and stood by 
her husband, considering those bad events as a divine plan.11 It is also empha-
sized that in spite of his sorrow for the painful situation of Theophano and their 
daughter Eudokia,12 Leo did not have any grudge towards his father, imploring 
continuously God’s assistance.13 One night a young man appeared in their dream 
(κατ’ ὄναρ), in military dress and armed with a spear and a shield. This young 
man was no one else but St. Demetrios who, listening to the supplications and 
the prayers of the young couple, reassured them about the favorable ending of 
their adventures.14
The author of the Life attempts to praise the virtues of Leo VI making use of 
the elements of the imperial ideology. Thus, he does not omit to report his cor-
poral (περιελάμπετο ἁγνείᾳ καὶ κάλλει – ὡραία νεότης) and personal virtues, as 
his mildness (πραῢς – ἄκακος) and obedience towards his parents (ὡς υἱὸν πατρὶ 
ὑπήκοον μέχρι θανάτου ἑαυτὸν παρεδίδου).15 After the reconciliation of the two 
men, father and son appeared together on the day of honoring the memory of 
the prophet Elijah, the biblical figure which was connected with Basil’s ascen-
sion to the throne.16
10 Kurtz, Βίος καὶ πολιτεία (cited n. 6), 7.18-22. For the imprisonment of Leo and 
Theophano, see Tougher, The Reign of Leo VI (cited n. 1), 58-59 and 137. 
11 Kurtz, Βίος καὶ πολιτεία (cited n. 6), 9. 
12 The only daughter of Leo and Theophano had died shortly before her mother’s death in 
895 or 896; see Tougher, The Reign of Leo VI (cited n. 1), 136-138.
13 Kurtz, Βίος καὶ πολιτεία (cited n. 6), 8.12-15.
14 Kurtz, Βίος καὶ πολιτεία (cited n. 6), 10.1030. In his three homilies (n. 17, 18, and 19) 
for St. Demetrios, which are dated to 886-893, Leo honors the patron saint of Thessa-
loniki for his mediation; see Antonopoulou, Leonis Sapientis Homiliae (cited n. 3), 
243-265. Cf. eadem, The Homilies of Leo VI (cited n. 3), 44-48. For Leo’s particular re-
lationship with Saint Demetrios, see also the study of P. Magdalino, Saint Demetrios 
and Leo VI. BSl 51 (1990) 198-201. The relations of Thessaloniki with Constantino-
ple at this period are examined by A. Stavridou-Zafraka, Πολιτικές και πνευματικές 
σχέσεις της Θεσσαλονίκης με την Κωνσταντινούπολη στα χρόνια του Λέοντα Στ΄. Byz-
antiaka 30 (2012/13) [= Αφιέρωμα στη Θεσσαλονίκη για τα 100 χρόνια από την απε-
λευθέρωσή της] 133-148.
15 Kurtz, Βίος καὶ πολιτεία (cited n. 6), 5.5-9 and 8.12-15.
16 For the relations between the two first emperors of the Macedonian dynasty with the 
prophet Elijah, see P. Magdalino, Basil I, Leo VI, and the Feast of the Prophet Elijah. 
JÖB 38 (1988) 193-196 [= idem, Studies on the History and Topography of Byzantine 
Constantinople (Variorum Reprints). Aldershot 2007, VI]; K. Mentzou-Meimari, Ο 
αυτοκράτορας Βασίλειος Α΄ και η Νέα Εκκλησία. Αυτοκρατορική ιδεολογία και εικο-
νογραφία. Byzantiaka 13 (1993) 47-94, esp. 57-62. Leo honored the prophet with a ser-
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The inhabitants of the capital and almost πᾶσα ἡ ὑφήλιος, according to the 
biographer, gathered πρὸς τὸν ναὸν τῶν Ἀσωμάτων in order to see and worship 
Leo.17 Describing the ceremony, the author develops the motif of the emperor as 
the sun, the basic element of the imperial ideology: Leo is portrayed character-
istically as φωστὴρ τῆς βασιλείας and his arrival at his father’s side is compared 
to a rising sun (ἀνίσχοντος ἡλίου).18
Therefore, the main concern of the anonymous author is not simply to nar-
rate the virtuous life of Theophano but to relieve Leo of any form of blame for his 
relations with both his father and his first wife. The narrator makes a particular 
effort to persuade the audience that his accession to the throne was derived from 
God, an idea which Basil I, the founder of the dynasty, had already promoted 
for himself with special effort in the literature of his time.19 It is not coincidental 
that the two most important protectors of the ruling dynasty, St. Demetrios and 
the prophet Elijah are related to events which confirm and secure Leo’s ascen-
sion to the emperor’s throne: the first one reassures the young successor during 
the time of his confinement that he is going to inherit the power, while the date 
of the celebration of the memory of the second one is chosen for the public rec-
onciliation of father and son. 
mon (Homily 34), see Antonopoulou, Leonis Sapientis Homiliae (cited n. 3), 447-
451; cf. Antonopoulou, The Homilies of Leo VI (cited n. 3), 234-236.
17 Concerning the location of the church of Ἀσωμάτων see Magdalino, Basil I (cited n. 
16), 194. For a different view see Mentzou-Meimari, Ο αυτοκράτορας Βασίλειος Α΄ 
(cited n. 16), 57-58. The reaction of the people towards the appearance of father and 
son together is also reported in other contemporary sources, as for example Arethas, 
see L.G. Westerink, Arethae Αrchiepiscopi Caesariensis Scripta Minora, vol. II. Leip-
zig 1972, 47.15-48.3. 
18 Life of Theophano (cited n. 6), 13.21-23. For the motif of “emperor-sun”, see O. Treitin-
ger, Die oströmische Kaiser- und Reichsidee nach ihrer Gestaltung im höfischen Ze-
remoniell. Vom oströmischen Staats- und Reichsgedanken. Jena 1938 (repr. Darmstadt 
1969), 129-130; J. Straub, Vom Herrscherideal in der Spätantike. Stuttgart 1939 (repr. 
Stuttgart 1964); H. Hunger, Konstantinopel und Kaisertum als “Neue Mitte” des oströ-
misches Reiches, in: idem, Epidosis. München 1989, XX. The comparison of the em-
peror to the sun and the stars appears in the laudatory texts referring to Basil I, see P.A. 
Agapitos, Ἡ εἰκόνα τοῦ αὐτοκράτορα Βασιλείου Α΄ στὴ φιλομακεδονικὴ γραμματεία 
867-959. Hell 40 (1989) 285-322: 304-306 and 319.
19 A. Markopoulos, An anonymous laudatory poem in honor of Basil I. DOP 46 (1992) 
[= Papers in Honor of Alexander Kazhdan] 225-232: 231.204-211 [= idem, History 
and Literature in the 9th-10th Centuries (Variorum Reprints). Aldeshot 2004, XIV]; E. 
Christou, Ὁ Θεὸς σῴζοι τὸν βασιλέα ή πώς ο Θεός σώζει τον βασιλέα Βασίλειο Α΄, in: 
Th. Korres et al. (eds.), Φιλοτιμία. Τιμητικός τόμος για την ομότιμη καθηγήτρια Αλ-
κμήνη Σταυρίδου-Ζαφράκα. Thesssalonike 2011, 135-145.
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Leo VI and the Wandering Saints
Life of Constantine the Jew: Leo VI the New David
The attitude and the feelings of the people of Constantinople concerning the 
dispute between father and son are also depicted in the Life of Constantine the 
Jew (BHG 370-370c), which narrates the ascetic life and travels of a Christian-
ized Jew during the time of Basil I’s rule of the Empire.20 Constantine was born 
in Synnada of Phrygia, an area with a vigorous presence of the Jewish element, 
in the first half of the 9th century. Because of the threats he received from the 
Jewish community of the area of Nicaea, he left for Olympus of Bithynia with the 
intention of following the ascetic path.21 Later he travelled to Constantinople, 
to Myra of Lycia and Cyprus, and through Attaleia he returned to his convent of 
cenobites, where he died on the 26th of December, sometime after 886. His Life 
must have been written at the turn of the 10th century, most probably between 
886-912, at the time of Leo VI.22
Constantine arrived in Constantinople between the years 883-886, when 
Basil I held the reins of power. His residence at the capital coincided with the 
confinement of Leo at the royal dormitories. The biographer remarks that the 
slanders and calumnies led the founder of the ruling dynasty to the decision to 
imprison his son and successor to the throne, emphasizing repeatedly that Leo’s 
imprisonment was caused by false accusations.23
A comparison between the excerpt of the Life of Constantine, which describes 
the conflict between Basil and Leo, and the corresponding of the Life of Theophano 
manifests the common attitude of the two authors towards the relevant event: the 
successor of the throne was the victim of deceit and false accusations of which 
the malicious devil was considered responsible. Both works report the love of the 
20 The Life of Constantine the Jew was published in AASS Novembris IV. Bruxelles 1925, 
628-656. See also PmbZ 4003 and Efthymiadis, Hagiography (cited n. 4), 118. 
21 For the monasteries of Bithynia, see M. F. Auzepy, Les monastères, in: B. Geyer – J. 
Lefort (eds.), La Bithynie au Moyen Âge. (Réalités Byzantines, 9). Paris 2004, 431-458. 
See also K. Belke, Heilige Berge Bithyniens, in: P. Soustal (ed.), Heilige Berge und 
Wüsten. Byzanz und sein Umfeld. Referate auf dem 21. Internationalen Kongress für 
Byzantinistik, London, 21.-26. August 2006 (Veröffentlichungen zur Byzanzforschung, 
16). Wien 2009, 15-23.
22 The editor of the text, H. Delehaye, considered Constantinople as the place of its origin. 
In contrast, St. Efthymiadis, Παρατηρήσεις στὸν βίο τοῦ Ἁγίου Κωνσταντίνου τοῦ 
ἐξ Ἰουδαίων, in: Πρακτικά ΙΓ΄ Πανελληνίου Ιστορικού Συνεδρίου (29-31 Μαΐου 1993). 
Θεσσαλονίκη 1993, 51-59, believes that the most plausible place of its composition is 
one of the monasteries of Bithynia.
23 Life of Constantine the Jew (cited n. 20), 648D.
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people towards the young successor and, moreover, express their discontent for 
the adventures of the future heir.24 Having the virtue of predicting the future, the 
holy man emphasized the imminent death of the emperor and the coming of the 
virtuous reign of Leo, highlighting once more that his salvation and the origin of 
his power were provided by God.25 Commenting on the behavior Leo demon-
strated during his trial period, the biographer of the Christianized Constantine 
affirms that ψυχῆς οὐκ οἶδα εἰ μὴ τοῦ Δαβὶδ ἐκείνου τοῦ παλαιοῦ πραοτέρας.26 
The comparison with the biblical prophet David is included in the attempt, which 
has already been undertaken from the time of Basil, to relate the members of the 
ruling dynasty to the heroes of the Old Testament.27
Life of Blasios: The spiritual interests of Leo VI
Certain other episodes that have been mentioned in the Life of Blasios (BHG 278), 
another contemporary wandering saint, reveal the spiritual interests of the erudite 
sovereign.28 After completing his basic studies at the place of his birth – he was a 
24 Life of Constantine the Jew (cited n. 20), 648 D-E: Δάκρυα γὰρ ἡ πόλις καὶ αὐτῶν ἄχρι 
τῶν θαλαμευομένων προὐβάλλετο· καὶ ἦν ὁρᾶν ἄλλην Νινευῒ τὴν Κωνσταντίνου, 
λοιπὸν σποδῷ καὶ σάκκῳ καὶ νηστείᾳ καὶ δάκρυσιν οὐ καταστροφὴν ἀπειλουμένην 
ἀναστεῖλαι βιαζομένην, ἀλλ’ ἀθῷον ἄνδρα καὶ οὕτω χρηστὸν ἐλευθερωθῆναι συκο-
φαντίας, μᾶλλον δὲ οὐδὲν ἥττω καταστροφὴν ἡγουμένην τοῦ τοσούτου βασιλέως τὴν 
στέρησιν καὶ τὸ ἄδικον ἐκείνου πάθος οἰκεῖον θεόθεν καὶ ἔνδικον πάθος φανταζομένη. 
In the contrary the Life of St Hilarion the Georgian, which records several episodes of 
the last nine years of the ruling of the empire by Basil I, does not make any reference to 
the troubled relations of Basil and Leo, see E. Tchkoidze, Ένας Γεωργιανός προσκυνη-
τής στον Βυζαντινό κόσμο του 9ου αιώνα: ο Άγιος Ιλαρίων ο Γεωργιανός. Athens 2011, 
167-179 and 195-196.
25 Life of Constantine the Jew (cited n. 20), 648 E.
26 Cf. Life of Theophano (cited n. 6), 7.27.
27 Markopoulos, An anonymous laudatory poem (cited n. 19), 230.70, 231.212-214. In 
general for the biblical king David as a prototype of the Byzantine emperors, see V. Tsa-
makda, König David als Typos des byzantinischen Kaisers, in: F. Daim – J. Drauschke 
(eds.), Byzanz – Das Römerreich im Mittelalter. Teil 1: Welt der Ideen, Welt der Dinge. 
Mainz 2010, 23-53. It is characteristic that at the same period such biblical models were 
used by the Bulgarian sovereign Symeon serving his own dynastic aims, see J. Shepard, 
The Ruler as Instructor, Pastor and Wise: Leo VI of Byzantium and Symeon of Bulgar-
ia, in: T. Reuter (ed.), Alfred the Great. Papers from the Eleventh-Centenary Confer-
ences. (Studies in Early Medieval Britain, 3). Aldershot 2003, 339-358: 348-350 [= idem, 
Emergent Elites and Byzantium in the Balkans and East-Central Europe (Variorum Re-
prints). Farnham 2011, IV].
28 AASS Novembris IV. Bruxelles 1925, 656-669. A recent analysis of the text was done by 
Ch. Angelidi, Les Vies des Saints ne sont pas seulement des vies saintes, in: P. Odo-
rico – P. Agapitos (eds.), Les Vies des Saints à Byzance. Genre littéraire ou biographie 
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native of a village in the area of Amorion – Blasios departed for Constantinople 
for higher studies. Soon, he abandoned the capital and visited Rome, the former 
capital of the Roman Empire, where he remained for eighteen years as a monk 
in the Greek monastery of St. Caesarion, working as a calligrapher.29 During his 
residence there, he performed a series of miracles among which was the treat-
ment of a sterile couple.30
After a long residence in Rome, Blasios returned to the capital. There he met 
Patriarch Antony in person, who, appreciating his virtues, introduced him to the 
palace. In one of his visits to the royal dwellings, Blasios saw, through an open 
door, Leo practicing calligraphy, a customary habit of the emperor according 
to his biographer (ὁ βασιλεύς, ὡς σύνηθες ἦν αὐτῷ, καλλιγραφῶν). Τhe Amo-
rian saint, not recognizing him, asked the calligrapher where the emperor was. 
Eventually, the identity of the unknown calligrapher was revealed through his 
red shoes.31
After their acquaintance, the holy man frequently visited the royal palace of-
fering his advice, but in spite of the interest and admiration the emperor showed 
him, he quickly departed from Constantinople and along with his students 
reached Mount Athos in ca. 896.32 He remained there for about twelve years, 
when he was forced to travel back to Constantinople because some people re-
claimed the ownership of Athos, which caused great difficulties to the monks.33 
For this reason he decided to go himself to the capital and ask Leo to take the 
proper measures for the protection of the Athonites. A short time after his arrival 
at the capital and obtaining the emperor’s document (908) which recognized the 
right of the suzerainty over almost the entire Athos, Blasios died.34
The Life of Blasios, which was written after Anatolios’ order, abbot of the 
historique? (Dossiers Byzantins, 4). Paris 2004, 73-87. See also Kazhdan, History of 
Byzantine Literatue (cited n. 3), 222-225; Efthymiadis, Hagiography (cited n. 6), 117. 
29 Life of Blasios (cited n. 28), 663E. Concerning saints-copyists, see Th. Detorakis, Άγιοι 
Κωδικογράφοι. Μνείες κωδικογράφων σε αγιολογικά κείμενα, in: St. Kaklamanis et 
al. (eds.), Ἐνθύμησις Νικολάου Μ. Παναγιωτάκη. Heraklion 2000, 187-198: 190.
30 A. Kazhdan, Byzantine Hagiography and Sex in the Fifth to Twelfth Centuries. DOP 
44 (1990) 131-143: 133-134.
31 Life of Blasios (cited n. 28), 666D-E. For Leo’s interest in books, see A. Markopoulos, 
Ἀποσημειώσεις στὸν Λέοντα ΣΤ΄ (cited n. 8), 193-201; idem, Ἐπίγραμμα πρὸς τιμὴν 
τοῦ Λέοντος ΣΤ΄ τοῦ Σοφοῦ. Symmeikta 9/II (1994) [= Μνήμη Δ.Α. Ζακυθηνοῦ] 33-40 
[= idem, History and Literature (cited n. 8), XVIII].
32 D. Papachryssanthou, Ο Αθωνικός μοναχισμός. Αρχές και οργάνωση. Athens 1992, 
144-157.
33 Life of Blasios (cited n. 28), 668C.
34 Papachryssanthou, Ο Αθωνικός μοναχισμός (cited n. 32), 154-157.
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monastery of Stoudios, in the first half of 900’s, is a valuable source for Leo VI’s 
interests and especially his abilities as a calligrapher.35 Of course, Blasios himself 
was somewhat of the same talent since he practiced the art of calligraphy in some 
important intellectual and monastic centers of his time, like the monastery of St. 
Caesarion in Rome. Simultaneously, the image of Leo as protector of monasticism 
is highlighted, along with his relations with the monastery of Stoudios, and his 
role in the administrative and financial independence of Athos.
Life of Elias the Younger of Enna: Leo’s VI interest in saints’ relics
The fact that the wise emperor protected and benefited monasticism is also con-
firmed in the Life of Elias the Younger of Enna (BHG 580), another wander-
ing saint who lived during the turbulent years of the Arab-Byzantine struggle 
of the 9th-10th centuries.36 Actually, Elias was kept as a hostage of the Arabs 
and suffered all the consequences of a prisoner. After his liberation, he travelled 
crisscrossing most of the eastern part of the Mediterranean (Egypt, Jerusalem, 
Syria).37 Meanwhile the fame of his holiness reached Constantinople and Leo, the 
φιλομόναχος καὶ περὶ τὰ καλὰ σπουδαῖος, sent him a message to pray on behalf 
of his reign.38 The holy man prophesized that in a short time the emperor would 
35 The previous scholars date the composition of the Life to 930-940, but Kazhdan places 
it ten years later, see Kazhdan, History of Byzantine Literature (cited n. 3), 222. For 
the role of Anatolios in the promotion of the cult of the saints of Stoudios monastery, 
see O. Delouis, Saint-Jean-Baptiste de Stoudios à Constantinople: la contribution d’un 
monastère à l’histoire de l’empire byzantin (v. 454-1204). Phd thesis, Université Paris 
I-Panthéon Sorbonne. Paris 2005, 305-373; D. Afinigenov, Rewriting a Saint’s Life in 
the Monastery of Studiou: Two Lives in the Monastery of St Nicholas the Studite, in: E. 
Kountoura-Galake (ed.), The Heroes of the Orthodox Church: the New Saints 8th-
16th c. (National Hellenic Research Foundation, Institute for Byzantine Research. Inter-
national Symposium, 15). Athens 2004, 313-322: 321-322.
36 G. Rossi Taibi, Vita di Sant’ Elia il Giovane (Istituto Siciliano di Studi Bizantini e Neol-
lenici. Testi, 7). Palermo 1962. See also PmbZ 1485; See also, M. Re, Italo-Greek Hagi-
ography, in: St. Efthymiadis (ed.), Hagiography, I (cited n. 4), 227-258: 234, 239, 241, 
243, 245-248.
37 For his pilgrimage journey to Jerusalem, see M. Re, From Greek southern Italy to Jeru-
salem: Monks, saints and pilgrims, in: E. Hadjitryphonos (ed.), Routes of Faith in the 
Medieval Mediterranean: History, Monuments, People, Pilgrimage Perspectives. Pro-
ceedings of International Symposium, Thessalonike 7-10/11/2007. Thessalonike 2008, 
171-176: 173-174. 
38 Rossi Taibi, Vita di Sant’ Elia (cited n. 36), 74.997-1000. (In the case of the emperor’s 
communication with holy men, Leo’s correspondence with St Thomas Defourkinos 
[BHG 2458] should be included). As Synaxarion reports, Leo sent a letter to Thomas 
seeking for a solution to a problem he faced. Before the king’s letter arrived, Thomas, 
already knowing Leo’s thoughts, wrote his answer to the emperor. When Thomas un-
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invite him to Constantinople in order to ask for his blessings.39 Indeed, shortly 
after his prediction an emperor’s messenger arrived in Sicily pleading Elias to 
visit the capital. Elias accepted the invitation although he foresaw that his trip 
would never be completed.40 Passing by Kerkyra and Naupaktos, he arrived in 
Thessaloniki, where he died in 903, about a year before the raid by the Arab fleet 
of Leo of Tripoli, an event which he had in fact predicted. The text was written 
between 930-940 by an anonymous monk of the Calabrian monastery of Salines 
which was founded by Elias himself.41 
After the death of the holy man, Leo attempted to bring his body to the capi-
tal as an invaluable spiritual treasure.42 Predicting the emperor’s desire and just 
shortly before his death, Elias composed a letter in which he expressed his wish 
to be buried in the monastery that he had established.43 Leo accepted his last 
will and moreover he secured Elias’ wish by granting land property and securing 
the necessary income in order that this monastery would become an important 
monastic center of Italy.44
The Life of Elias the Younger completes the image of Leo as a protector and 
benefactor of monasticism, as it had been depicted in the Life of Blasios. Actually, 
his effort to bring the relic of this holy man to Constantinople confirms his inter-
est in transforming the capital into a spiritual ark of Christianity. Nevertheless, 
derstood that the carrier of the letter arrived at the threshold of his cell, he went to him 
and handed his answer in a sealed letter; see H. Delehaye, Synaxarium Ecclesiae Con-
stantinopolitanae. Propylaeum ad Acta Sanctorum Novembris. Bruxelles 1902, 723.38-
47. Cf. also A. Kazhdan – A.-M. Talbot, Dumbarton Oaks Hagiography Database. 
Washington D.C. 1998, 106.
39 Rossi Taibi, Vita di Sant’ Elia (cited n. 36), 104.1429-106.1441. 
40 Rossi Taibi, Vita di Sant’ Elia (cited n. 36), 106.1437-1456.
41 Rossi Taibi, Vita di Sant’ Elia (cited n. 36), xvi-xviii. Sea also S. Caruso, La χώρα Σα-
λινῶν nell’agiografia storica italo-graeca (Pan. Studi del Dipartimento di Civiltà Euro-
Mediterranee e di Studi Classici, Christiani, Bizantini, Medievali, Umanistici. Quaderni, 
1). Palermo 2004, 13-29.
42 It is noteworthy that Leo had tried to collect spiritual treasures of Christianity, as for 
example Lazaros’ relics from Cyprus; see A. Berger, Accounts of Medieval Constanti-
nople. The Patria. (Dumbarton Oaks Medieval Library, 24). Cambridge Mass.–London 
2013, book 4, par. 33. Because of the transfer of the relics, Arethas wrote a homily, ed. 
Westerink, Arethae Scripta Minora (cited n. 17), 7-19. Leo’s oration concerning Laz-
aros’ transfer of relics has not been preserved; see Antonopoulou, The Homilies of 
the Emperor Leo VI (cited n. 3), 48. See also B. Flusin, L’ empereur et le Théologien: à 
propos du retour des reliques de Grégoire de Nazianze (BHG 728), in: I. Ševčenko – I. 
Hutter (eds.), Aetos. Studies in Honour of Cyril Mango. Stuttgart–Leipzig 1998, 137-
153: 151-153. 
43 Rossi Taibi, Vita di Sant’ Elia (cited n. 36), 112.1535-1538.
44 Rossi Taibi, Vita di Sant’ Elia (cited n. 36), 120.1630-1635.
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the interest of this Life lays in the fact that Leo VI and his reign was the cause for 
the travel of a holy man, although unfulfilled. His change of residence from the 
Byzantine periphery to the center was caused by his desire to meet the emperor.
The authors of the above hagiographical works treasured information about 
events and certain situations that seems to have created particular impression to 
their wandering and pious heroes and were relevant to the life and adventures of 
Leo: his unfair imprisonment, his triumphal restoration, his harmonious marriage 
with Theophano, his pious reign, his spiritual interests and finally his benevolent 
attitude towards monasticism. 
Funeral Oration to the Patriarch Antony Kauleas:
the peacemaker emperor
Among the hagiographical works which recount the political and ecclesiastical 
history of the end of the 9th century and the beginning of the 10th is included 
the Funeral Oration (ἐπιτάφιος, ἤτοι βίος ἐγκωμίῳ συμπεπλεγμένος) to the Pa-
triarch Antony Kauleas (BHG 139),45 which was composed by the philosopher 
and orator Nikephoros in the 10th century, not much later than the death of the 
ecclesiastical leader.46 This text belongs to a subgenre of hagiography narrating 
the life and activities of the patriarchs who played the most important role in the 
religious and political disputes of this period, i.e. Iconoclasm, and the conflict cre-
ated between Church and State because of the discord of Leo’s fourth marriage.47 
Antony was born in some place of the Byzantine countryside but he was 
raised in the capital. After the death of his mother and when he was twelve years 
old, he entered a monastery of the capital where he became a monk and devoted 
himself, according to the author, to the study of the Scriptures.48 His piety and 
45 For Patriarch Antony and the encomium, see PmbZ 564; Efthymiadis, Hagiography 
(cited n. 4), 118.
46 P. L. M. Leone, L’ encomium  in patriarcham Antonium II Cauleam del filosofo e retore 
Niceforo. Orpheus n.s. 10 (1989) 404-429. The Life of Saint Antony Kauleas (BHG 129B) 
was rewritten in the first half of the 14th century by Nikephoros Gregoras, see P. L. M. 
Leone, La Vita Antonii Cauleae di Niceforo Gregora. Nicolaus 11 (1983) 3-50. 
47 For the hagiographical texts of the Middle Byzantine period dealing with the life of 
the patriarchs, see St. Efthymiadis, The Life of the Patriarch Tarasios by Ignatios the 
Deacon (BHG 1698). (Birmingham Byzantine and Ottoman Monographs, 4). Aldershot 
1998, 4-6; S. A. Paschalides, From Hagiography to Historiography: the Case of the 
Life of Ignatios (BHG 817) by Nicetas David the Paphlagonian, in: Odorico–Agapi-
tos, Les Vies des Saints (cited n. 28), 161-173: 161-162.
48 D. G. Angelov, Emperors and Patriarchs as Ideal Children and Adolescents. Literary 
Conventions and Cultural Expectations, in: A. Papaconstantinou – A.-M. Talbot 
(eds.), Becoming Byzantine. Children and Childhood in Byzantium. (Dumbarton Oaks 
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virtuous life did not pass unnoticed and after Antony had ascended quickly all 
the ranks of priesthood, he reached the patriarchal throne (893-901), after the 
death of Patriarch Stephen (886-893),49 the younger brother of Leo.50 Because of 
his ability to predict the future (δεινὸς ὢν μετρῆσαι τὸ παρελθὸν καὶ τὸ παρὸν 
σκοπῆσαι καὶ δι᾿ ἀμφοῖν ἀσφαλῶς τὸ μέλλον τεκμήρασθαι), Leo perceived the 
abilities of Antony and consented with the decision of the synod to choose Antony 
as the successor of the late Stephen.51
According to the author, the greatest achievement of Antony’s patriarchate 
was the reconciliation between the two rivaling church parties, Photios’ (PmbZ 
6253) and Ignatios’ (PmbZ 2666) followers. Of course, the author attributes the 
initiative for the reconciliation of the two disputing parties to the pious ruler, who, 
through the patriarch Antony, encouraged the compromise and the reconcilia-
tion (τὸ παλαιὸν τῆς ἐκκλησίας ἕλκος, ἤτοι σχίσμα, εἰς συνούλωσιν προθέμενος 
ἀγαγεῖν, εἰς ἓν συνάγει τὰ ἑῷα καὶ τὰ ἑσπέρια ... λύει τὰ σκάνδαλα καὶ συνάπτει 
τὰ διεστῶτα).52
Τhe ascension of Leo to the throne and the undertaking of the leadership 
of the Church by Antony not only contributed to the Church’s peace, but also 
had benevolent consequences in the society, since the widows and the orphans 
Byzantine Symposia and Colloquia). Washington, D.C. 2009, 85-125: 117-121.
49 There is a significant source for the period that Stephen was the patriarch which is the 
Life of Basil the Younger; see Ch. Angelidi, Ὁ βίος τοῦ ὁσίου Βασιλείου τοῦ Νέου. Io-
annina 1980, 116-118. Among the corpus of the orations of Leo there is the one (Hom-
ily 22) he wrote on the occasion of his brother’s ascension to the patriarchal throne, 
see Antonopoulou, Leonis Sapientis Homiliae (cited n. 3), 299-303; cf. eadem, The 
Homilies of Leo VI (cited n. 3), 245-246.
50 Leo delivered an oration on the occasion of the consecration of the monastery of 
Kauleas which was built or renewed by the religious leader (Homily 31), see Anto-
nopoulou, Leonis Sapientis Homiliae (cited n. 3), 423-429; cf. eadem, The Homilies 
of Leo VI (cited n. 3), 240-241. Concerning the monastery, see R. Janin, La géogra-
phie ecclésiastique de l’empire byzantin, I: La siège de Constantinople et le patriarcat 
œcuménique, III: Les églises et les monastères de l’ empire byzantin. Paris 1969, 39-41. 
Kidonopoulos expressed a different view from Janin’s concerning the location of the 
monastery, see V. Kidonopoulos, Bauten in Konstantinopel 1204-1328. Verfall und 
Zerstörung, Restaurierung, Umbau und Neubau von Profan- und Sakralbauten. (Main-
zer Veröffentlichungen zur Byzantinistik, 1). Wiesbaden 1994, 13-14.
51 Leone, L’ encomium in patriarcham Antonium (cited n. 46), 420.266-275.
52 Leone, L’ encomium in patriarcham Antonium (cited n. 46), 421.304-316. Arethas 
praises Leo for his achievement, see Westerink, Arethae Scripta Minora (cited n. 17), 
2.3-4: καὶ τὸν ἱερὸν τῷ ὄντι καὶ ἀκήρυκτον πόλεμον, ὃν οὐ διαπολεμήσας καταπαύ-
εις αὐτός; ibid. 41.21-23: τοιαῦτα τῆς πόνῳ πολλῷ καὶ μόχθῳ κατορθωθείσης σοι ταῖς 
ἐκκλησίαις γαλήνης ὑπέστησας τρόπαια. In the sources of the time Leo is often called 
“peaceful”, see Tougher, The Reign of Leo VI (cited n. 1), 130-132.
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stopped groaning and shedding tears, the poor and the farmers were not afraid 
any more of the arbitrary acts of the rich and the powerful.53 The phrase βασιλείας 
ἐμφιλοσόφου sums up the view of the author for the period of Leo’s rule: he 
personifies Plato’s model of the philosopher-king as it had been portrayed in 
Plato’s Republic.54
As Antony was raised with the principles of piety, Leo was likewise raised 
with the principles of justice (τῷ τῆς δικαιοσύνης ἐντραφεὶς γάλακτι), dedicating 
a good part of his spiritual activities to the study of philosophy. It is noteworthy 
that the author compares the literary achievements of Leo the Wise to those 
that were demonstrated by the kings of the Old Testament, Solomon and David 
(δημηγόρον γλῶσσαν προέτεινε πολὺ γλυκύτερα μέλιτος προχέουσαν ῥήματα 
παρόμοια τοῦ Σολομῶντος, τῶν Δαυὶδ ἰσοστάσια).55 The biographer does not 
omit to report the Patriarch Antony’s pleasure to see the emperor combining the 
spiritual abilities with efficiency in the administration of the State, avoiding any 
mention of his marital adventures.56
The author chooses to leave out whatever is relevant to the participation of 
Antony in the marital affairs of Leo VI.57 He is particularly interested in preserv-
ing, as the most important achievement of the emperor, his efforts for the recon-
ciliation of the Photian and Ignatian parties and the peace that followed it in the 
Church. Simultaneously, he extols the literary abilities of the emperor which can 
be compared with those of the biblical kings, Solomon and David.
53 Leone, L’ encomium in patriarcham Antonium (cited n. 46), 421.316-422.330.
54 For Arethas, Leo embodies the ideal sovereign since the combines the virtues of the 
philosopher-king; see Westerink, Arethae Scripta Minora (cited n. 17), 24.31-25.9. 
The image of the philosopher-king is also developed by Nikephoros Gregoras in the Life 
of Theophano (cited n. 6), 34.30-35.2. For the motif of the Byzantine emperor as phi-
losopher, especially in early period, see D. Karamboula, Der byzantinische Kaiser als 
Politiker, Philosoph und Gesetzgeber (Politikos – Philosophos – Nomothetes). JÖB 50 
(2000) 5-50.
55 Leone, L’ encomium in patriarcham Antonium (cited n. 46), 422.335-343. For the com-
parison of the erudite emperor to the prophet David see note 27 above. Leo’s literary 
abilities are highly appreciated by his contemporaries; see for example the references to 
the poem that has been preserved in the margins of the richly illustrated Synopsis Histo-
riarum of John Skylitzes in Madrid, Vitr. 26-2, see Ι. Ševčenko, Poems on the Deaths of 
Leo VI and Constantine VII in the Madrid Manuscript of Scylitzes. DOP 23-24 (1969-
1970) 185-228: 202.30-31. Cf. also Markopoulos, Ἀποσημειώσεις στὸν Λέοντα τὸν 
Σοφὸ (cited n. 8), 38; idem, Ἐπίγραμμα πρὸς τιμὴν τοῦ Λέοντος τοῦ Σοφοῦ (cited n. 
31), 193-195; Th. Antonopoulou, Verses in Praise of Leo VI. Byz 66 (1996) 281-284.
56 Leone, L’ encomium in patriarcham Antonium (cited n. 46), 422.343-348.
57 Tougher, The reign of Leo VI (cited n. 1), 107-108 and 142.
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Life of Euthymios: The repenting and shedding tears emperor
Perhaps the most important source of the period of the reign of Leo but also of 
his marital adventures is the Life of Euthymios (BHG 651).58 The part of the vita 
that has been preserved covers the period from the death of the Emperor Basil I 
(August 886) until that of Euthymios (August 917). Born in Seleucia of Isauria, 
Euthymios followed the monastic path in Olympus of Bithynia; later he moved 
to Constantinople, where he became the spiritual father of Leo VI. He ascended 
to the patriarchal throne because of the strong resistance of Nicholas I Mysticos 
to the fourth marriage of the emperor and the involvement of Nicholas in the 
revolt of Andronikos Doukas.59 
The authorship of the Life of Euthymios is dated after the re-establishment 
of the peace within the Church and the end of the dispute created by the fourth 
marriage by the promulgation of Tomus Unionis (920).60 The author, who was 
probably a monk of the monastery of Psamathia in Constantinople which was 
established by Euthymios and reinforced by Leo himself, attempted not only to 
justify the attitude of the patriarch Euthymios regarding his modest behavior 
towards the problem of the fourth marriage of Leo but moreover he attempted 
to present the image of an emperor repenting for his unlawful actions according 
to the ecclesiastical law.
As it has been pointed out in the Life of Empress Theophano, the image of the 
harmonious and ideal cohabitation of the imperial couple appears completely 
different from that of the Life of Patriarch Euthymios.61 Nevertheless, according 
to the author of the vita, an important part of the responsibility for the breaking 
of the marital unity was attributed to the augusta Theophano, who had confessed 
her desire to the church leader to grant her husband the legal divorce, after the 
death of their daughter.62 This episode partly relieves Leo of the accusation of 
being solely responsible for his bad relations with his first wife, Theophano, since 
58 P. Karlin-Hayter, Vita Euthymii Patriarchae CP. Translation, Introduction and Com-
mentary. (Bibliothèque de Byzantion, 3). Bruxelles 1970. See also Kazhdan, History of 
Byzantine Literature (cited n. 3), 103-111; Efthymiadis, Hagiography (cited n. 4), 118-
119.
59 See V. Vlyssidou, Σχετικά με τα αίτια της εκθρόνισης του πατριάρχη Νικολάου Α΄ Μυ-
στικού (907). Symmeikta 11 (1997) 23-35.
60 P. Karlin-Hayter dates the composition of the vita to the period 920-925. Nevertheless, 
D. Sophianos, Ὁ Βίος τοῦ Εὐθυμίου (Vita Euthymii) πατριάρχου Κωνσταντινουπόλε-
ως († 917) καὶ ὁ χρόνος συγγραφῆς αὐτοῦ. EEBS 38 (1971) 289-296: 295, expressed the 
view that the text was composed after 932.
61 Nikolaou, Ο Βίος της Θεοφανούς (cited n. 6), 493-496.
62 Karlin-Hayter, Vita Euthymii (cited n. 58), 37.27-39.13.
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he was not the only one who pursued divorce from her. The image of the troubled 
marriage is completed with the confession of Leo to Euthymios that he married 
his wife, against his will, but just because of the fear of his father.63
In his effort to present Leo as repenting for his activities, the author repeats 
the image of a pious and tearful emperor in front of the ecclesiastical authorities.64 
The most characteristic examples of this image are demonstrated in his unsuc-
cessful efforts of entering the temple of Hagia Sophia in the period of Christmas 
of 906.65 In order to provoke pity and pardon, occasionally Leo appears as sup-
pliant. Thus, for example, after the denial of the Patriarch to allow him enter the 
church, he invited both Nicholas and the bishops to dinner in order to make them 
change their attitude. When the dinner was over, he invited the ecclesiastical men 
to his private dwellings, where he kept describing in tears the repeated calamities 
of his wives. Then he held his son in his arms and addressed them as if he were 
composing anacreontic verses (ὡς ἀνακρεοντείοις ἔπεσι), provoking their pity.66
In this particular scene, the presence of his son, the future emperor Constan-
tine VII Porphyrogennetos, caused rousing of pity, as explicitly is reported in the 
text. It is not an exaggeration to say that the emperor used the technique and the 
mechanism of the ancient Greek tragedy, which is frequently used by Euripides 
in many of his works, as for example in the Andromache and Alcestis, in order to 
persuade the ecclesiastical men to accept him in the Church. 67
The repeated image of repentance in the Life of Euthymios was expressed in 
various ways in the literature and art in Leo’s time: the so-called “Leo’s penitence”,68 
63 Karlin-Hayter, Vita Euthymii (cited n. 58), 41.16-19.
64 Karlin-Hayter, Vita Euthymii (cited n. 58), 7.13-14: χαρμονικοῖς δάκρυσι τὴν πορ-
φυρίδα κατέβρεχε; 27.8-12: εἰς ἐπήκοον πάντων ἐπᾴδων καὶ θερμὰ προχέων δάκρυα; 
33.31-35.1: ἦν δὲ βλέπειν ἐκ περιχαρείας τὸν αὐτοκράτορα τούτοις προσυπαντῶντα 
καὶ γλυκέα κατὰ γῆν στάζοντα δάκρυα; 51.7-10: καὶ δακρυρροῶν ἠντιβόλει τὴν ἄφεσιν; 
109.21-23: ὁ τοίνυν βασιλεὺς ἐν ταῖς κατὰ συνήθειαν ἑορτασίμοις ἡμέραις ἐν τῇ ἐκκλη-
σίᾳ παρῆν, μέχρι τῶν ἱερῶν κιγκλίδων ἑστὼς καὶ προσκλαίων. For the specific motif in 
the vita Euthymii, see Kazhdan, History of Byzantine Literature (cited n. 3), 109.
65 Karlin-Hayter, Vita Euthymii (cited n. 58), 75.25-28 and 77.25-26. For the inclina-
tion of the erudite emperor to compose poems in anacreontic verses, see Antonopou-
lou, The Homilies of the Emperor Leo VI (cited n. 3), 21.
66 Karlin-Hayter, Vita Euthymii (cited n. 58), 81.26-32. 
67 For the role of the young children in ancient tragedy, see G. M. Sifakis, Children in 
Greek Tragedy. Bulletin of the Institute of Classical Studies 26 (1979) 67-80 (= idem, Με-
λέτες για το αρχαίο θέατρο. Heraklion 2011, 85-116).
68 The text of the so-called “Leo’s will” was published by N. Oikonomidès, La dernière 
volonté de Léon VI au sujet de la tétragamie. BZ 56 (1963) 46-52. See also P. Karlin-
Hayter, La “préhistoire” de la dernière volonté de Léon VI. Byz 33 (1963) 483-486 [= 
eadem, Studies in Byzantine Political History (Variorum Reprints). London 1981, XII]; 
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the mosaic that has been preserved in Hagia Sophia,69 the Canon of Supplication 
to Lord Christ which is considered a work of the emperor,70 and even some of the 
marginal poems that have been found in Skylitzes Matritensis,71 are all related to 
the effort to create an image of a repentant emperor because of his turbulent life. 
Life of Niketas David: The most lustful emperor
The only hagiographical work which gives a negative image of the reign of Leo 
VI is the fragmentary Life of Niketas David the Paphlagonian, a text which re-
cords his hardships and tortures because of his opposition to uncanonical fourth 
marriage of emperor.72 It was written probably by a student of the professor of 
philosophy and rhetoric, Niketas, and it is dated sometime between 925-950.73 
In spite of Leo’s effort to lure him with gifts and offices in order to change his 
attitude, Niketas, nevertheless, insisted on. The rejection of Leo’s amicable offers 
resulted in his confinement in a monastery of Constantinople, where he suffered 
N. Oikonomidès, La „préhistoire“ de la dernière volonté de Léon VI au sujet de la té-
tragamie. BZ 56 (1963) 265-270.
69 Oikonomides proposed that the emperor who is portrayed in the mosaic of the nar-
thex of St. Sophia bowing down before Jesus Christ must be identified with Leo VI; 
see N. Oikonomides, Leo VI and the Narthex Mosaic of Saint Sophia. DOP 30 (1976) 
158-161. Various other views have been expressed concerning the identity and aim of 
this representation; see the recent study by A. Lidov, Leo the Wise and the Miracu-
lous Icons of Hagia Sophia, in: Kountoura-Galake (ed.), The Heroes of the Ortho-
dox Church (cited n. 35), 239-432. 
70 See A. Alygizakis, Λέοντος τοῦ Σοφοῦ ἀνέκδοτος παρακλητικὸς κανόνας στὸν δε-
σπότη Χριστό. Thessalonike 1991. The Canon is full of biblical examples of corporal 
sins and descriptions of the internal conflicts of the poet. For Leo’s hymnographic work 
in general, see Antonopoulou, The Homilies of the Emperor Leo VI (cited n. 3), 19-
20.
71 Ševčenko, Poems on the Deaths of Leo VI (cited n. 55). One of the poems, titled 
Ἀλφάβητος εἰς Λέοντα τὸν βασιλέα, presents the emperor to be atoned for his ac-
tions and to become accepted by the Church: <Πλ>ύνεται τοῦ μιάσματος ῥεύμασι τῶν 
δακρύων, | καὶ τῇ μητρὶ προσφύεται πάλιν τῇ ἐκκλησίᾳ (202.48-49). For the poems, see 
also V. Tsamakda, The Illustrated Chronicle of Ioannes Skylitzes in Madrid. Leiden 
2002, 12-13.
72 B. Flusin, Un fragment inédit de la Vie d’Euthyme le Patriarche?. TM 9 (1985) 119-
131. Two years later the editor wrote an extensive commentary of the text; see idem, Un 
fragment inédit de la Vie d’Euthyme le Patriarche? II. Vie d’Euthyme ou Vie de Nicé-
tas?. TM 10 (1987) 233-260. For Niketa’s life and work see S. A. Paschalides, Νικήτας 
Δαβὶδ Παφλαγών, τὸ πρόσωπο καὶ τὸ ἔργο του. Συμβολὴ στὴ μελέτη τῆς προσωπο-
γραφίας καὶ τῆς ἁγιολογικῆς γραμματείας τῆς προμεταφραστικῆς περιόδου (Byzantine 
Texts and Studies, 28). Thessalonike 1999.
73 Concerning the author and the time of the composition, see Paschalides, Νικήτας 
Δαβὶδ Παφλαγών (cited n. 72), 106-107.
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insults and «νυγμαῖς τυπτόμενος καὶ πυγμαῖς καὶ ἀλουσίᾳ καὶ ἀσιτίᾳ καὶ φθειρσὶν 
ἀπείροις καὶ ὕβρεσιν ἀναριθμήτοις κακούμενος καὶ ὀδυ νώμενος.74 According to 
the author, during the time of his confinement, lustful Leo (λαγνίστατος), tried 
to change Niketas’ attitude by enticing him in several ways (πότε μὲν ἐν ῥήσεσι 
γραφικαῖς ἀποπειρώμενος, πότε δὲ ἀξιωμάτων ὑπεροχαῖς δελεάζειν οἰόμενος, 
ἄλλοτε δὲ κάλλη γυναικῶν ὑπογράφων τῷ λόγῳ καὶ τούτοις κλέπτειν ὁ λαγνί-
στατος ἐγχειρῶν).75 However, when Leo’s attempts were met with Niketas’ refusal, 
the emperor ordered him to be slapped sixty times, beating him even himself, 
and after it he ordered his imprisonment.76
According to Flusin, through the description of the torturer-emperor (Leo 
VI) and the tortured-holy man (Niketas David), the author reproduces the colli-
sion between the iconophile saints and their persecutors.77 Niketas is called νέος 
Δαβίδ, and as it is mentioned by Paschalides, the appellation “new” is applied to 
a number of holy men who lived and acted during the Iconoclastic period.78 One 
more common element between the biography of Niketas and the hagiographical 
texts of Iconoclasm are the negative appellations used for the emperor, the most 
noteworthy of which was τύραννος.79
In spite of the fact that the superior ecclesiastical and political authorities 
reassured Leo that they would designate his son as emperor, Leo was the first 
who violated this agreement, and πάντας ἅμα σταυροπατῆσαι παρεσκεύασεν.80 
74 Flusin, Un fragment inédit (cited n. 72), 125.19-21.
75 Flusin, Un fragment inédit (cited n. 72), 125.24-26
76 Flusin, Un fragment inédit (cited n. 72), 127.51-54.
77 Flusin, Vie d’Euthyme ou Vie de Nicétas? (cited n. 72), 250. 
78 Flusin, Un fragment inédit (cited n. 72), 18. Cf. Paschalides, Νικήτας Δαβὶδ Παφλα-
γών (cited n. 72), 109 and note 116, where the various views relevant to Niketas’ appel-
lations as David are presented.
79 Flusin, Un fragment inédit (cited n. 72), 127.51: Τό[τε μα]νίας καὶ ὀργῆς ἀκράτου ὁ 
τύρρανος πληρωθείς, ῥαπισμοῖς πολλοῖς ὡσεὶ ξ΄ τὰς τοῦ ἀνδρὸς σι[αγό]νας κατακό-
ψας. Cf. N.-C. Koutrakou, La propagande impériale byzantine. Persuasion et réaction 
(VIIIe-Xe siècles) (Bibliothèque S.N. Saripolou, 93). Athènes 1994, 426, 431 and 438. In 
one of Niketas’ letters to a certain metropolitan Nikolaos, Leo is portrayed as Herod, 
see Westerink, Arethae Scripta Minora (cited n. 17), 162.24. George Monachos gave 
to the iconoclast emperor Constantine V the derogatory characterization «new Herod», 
see Georgii Monachi Chronicon, ed. C. de Boor, II. Lipsiae 1904 (repr. with correc-
tions P. Wirth. Stuttgart 1978), 762.20.
80 Flusin, Un fragment inédit (cited n. 72), 129.96. The word σταυροπατίας is used by 
Niketas in his work Life of Ignatios for Photios and his followers, see A. Smithies – J. M. 
Duffy, Nicetas David, The Life of Patriarch Ignatius (CFHB, 51 = DOT, 13). Washing-
ton, D.C. 2013, 92.14. It is of particular interest the similarity of this text with the one in 
Skylitzes’ Σύνοψις Ἱστοριῶν, in which the members of the Senate swear in front of the 
dying Leo that they will protect young Constantine VII Porphyrogennetos even with 
102 Georgios Tsiaples
The work is completed with the description of the so-called “repentance” of Leo, 
who, approaching the end of his life and being afraid of the after death judg-
ment, revoked Nicholas Mysticos from exile and restored him to the patriarchal 
throne.81 In the biography of Niketas David the Paphlagonian, Leo VI is not 
portrayed any longer as a pious ruler who longed for the communication and 
the advice of holy men. In contrast, he is described with iconoclastic appellations 
such as a harsh and ruthless sovereign who did not hesitate to act with violence 
and to order the punishment of a holy man of his time because he was against 
the sovereign’s illegal marriage. 
The loss of a capable sovereign
Leo’s personality continued to affect people for many years after his death. His 
turbulent personal life, his contribution as an intellectual and his administrative 
abilities, as for example the codification of the laws – he occupies the second place 
after Justinian, as Troianos notes, among the Byzantine emperors concerning 
the number of his legislative production – preserved his memory vividly in the 
consciousness of the people.82 
For Niketas Magistros, the author of the Life of St Theoktiste of Lesbos (BHG 
1723), which was written between 913-919, Leo was something more than a com-
petent sovereign.83 On a diplomatic trip to the Arabs on Crete, Niketas stopped on 
their own life, see I. Thurn, Ioannis Scylitzae Synopsis Historiarum (CFHB, 5). Berlin 
1973, 191.12-192.24. For the possible sources of this episode, see E.-S. Kiapidou, Ἡ 
Σύνοψη Ἱστοριῶν τοῦ Ἰωάννη Σκυλίτζη καὶ οἱ πηγές της (811-1057) (Μελέτες Βυζα-
ντινῆς Γραμματείας, 9). Athens 2010, 259-262. 
81 For the so-called Leo’s “repentance” see note 68. It is worth mentioning the remark of 
the anonymous author that the emperor died leaving only one significant work, the 
monastery of St. Lazaros, see Flusin, Un fragment inédit (cited n. 72), 131.117-119.
82 Troianos, Νεαρές (cited n. 3). For his legislative work, see M. Th. Fögen, Legisla-
tion und Kodifikation des Kaisers Leons VI. Subseciva Groningana 3 (1989) 23-35; J.S. 
Codoñer, The Corpus of Leo’s Novels. Some suggestions concerning their date and 
promulgation. Subseciva Groningana 9 (2009) 1-33. 
83 AASS Novembris IV. Bruxelles 1925, 224-233. See also PmbZ 8027; Efthymiadis, Ha-
giography (cited n. 4), 120-121. Concerning the literary value of the Life, see the study 
of K. Jazdewska, Hagiographic Invention and Imitation: Niketas Life of Theoktiste and 
its Literary Models. GRBS 49 (2009) 257-279; I. Nilsson, The Same Story, but Another. 
A Reappraisal of Literary Imitation in Byzantium, in: A. Rhoby – E. Schiffer (eds.), 
Imitatio – Aemulatio – Variatio. Akten des internationalen wissenschaftlichen Sympo-
sions zur byzantinischen Sprache und Literatur (Wien, 22.-25. Oktober 2008) (Österrei-
hische Akademie der Wissenschaften. Phil.-Hist. Klasse, Denkschriften, 402; Veröffentli-
chungen zur Byzanzforschung, 21). Vienna 2010, 195-208; Ch. Messis, Fiction and/or 
Novelisation in Byzantine Hagiography, in: Efthymiadis (ed.), Hagiography, II (cited 
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Paros, where Symeon the hermit narrated the story of holy Theoktiste, a woman 
who lived 35 years of a holy life in the remoteness of that island. In the beginning 
of his narration, erudite Niketas, who had served in the navy under the leadership 
of the glorious admiral Himerios, expresses his fear that the prosperous days of 
the Romans are gone along with the loss of Leo VI (τὴν εὐτυχίαν Ῥωμαίων τῷ 
τάφῳ συνθάψαντος).84
The impression caused by Leo’s death to his contemporaries is recorded in 
the Life of Michael Maleinos (BHG 1295), a text written by the monk Theophanes 
between the years 961-969.85 Manuel – who was later renamed Michael – was 
born in ca. 894 and was the son of a prominent family.86 At the age of eighteen, 
the young dignitary, overwhelmed by the view of Leo’s dead body and realizing 
that not even the emperors escape death, decided to abandon Constantinople 
and follow the ascetic life. He became a monk in a monastery of the mountain 
Kymina, against his family’s will.87 In addition to the historical reports and his 
indirect references to the relations of the powerful aristocratic families with the 
central authority, this hagiographical text depicts the echoes of Leo’s death, al-
though written almost half a century after his death.
Conclusion
Although the wise emperor belonged to the Macedonian dynasty, which was 
multi-praised by its contemporary historiography, the historians are especially 
n. 6), 313-341: 329-330. For its author see L.G. Westerink, Nicétas Magistros. Lettres 
d’un exilé (928-946). Paris 1973, 23-38; T. Pratsch, Zur Herkunft des Niketas Magi-
stros (*um 870–† frühestens 946/947) aus Lakonien. Byz 75 (2005) 501-505.
84 Life of Theoktiste (cited n. 82), 225B.
85 L. Petit, Vie de Saint Michel Maléïnos, suivie du traité de Basile Maléïnos (BHG 1925). 
ROC 7 (1902) 543-603. Cf. also A. Laiou, The General and the Saint: Michael Malei-
nos and Nikephoros Phokas, in: M. Balard et al. (eds.), ΕΥΨΥΧΙΑ. Mélanges Hé-
lène Ahrweiler (Byzantina Sorbonensia, 16), II. Paris 1998, 399-412; V. Vlyssidou, 
Quelques remarques concernant les activités de saint Michel Maléïnos. BSl 59 (1998) 
46-51; C. Tiziana, Agiografia e potere nel IX-X sesolo: il Βίος di Michele Maleino. Bi-
zantinistica. Rivista di Studi Bizantini e Slavi s. II, 11 (2009) 111-124.
86 For the family of the Maleinos see V. N. Vlyssidou, Αριστοκρατικές οικογένειες και 
εξουσία (9ος-10ος αι.). Έρευνες πάνω στα διαδοχικά στάδια αντιμετώπισης της αρμε-
νο-παφλαγονικής και της καππαδοκικής αριστοκρατίας. Thessalonike 2001, 62-64, 81-
94, 106-118 and 132-161.
87 Petit, Vie de Saint Michel Maléïnos (cited n. 85), 552.9-17: οὐ πολὺ τὸ ἐν μέσῳ καὶ συ-
νέβη Λέοντα τὸν εὐσεβῆ βασιλέα Ῥωμαίων πρὸς κύριον ἐκδημῆσαι· ὃν ἐκκομιζόμενον 
ὁ Μανουὴλ κατιδὼν καὶ τοῖς δάκρυσι συγχυθείς, ἔπαθέ τι τὴν ψυχὴν καὶ ὅλος πρὸς κα-
τάνυξιν ἀθρόως μετερρυθμίζετο, λογισάμενος ὅτι, “Eἰ καὶ βασιλέων οὕτως ὑπερισχύει 
ὁ θάνατος, τί μοι τὸ ὄφελος ἐν τῷ κόσμῳ λοιπὸν ἀναστρέφεσθαι;”.
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frugal in their praises for Leo VI himself: his marital failures and military defeats 
cover the majority of the historical units which are dedicated to his reign.88 It 
should be noted that in some Byzantine chronicles, as for example in Ἱστορία 
Σύντομος, attributed to Michael Psellos, Leo appears as a prototype of an erudite 
emperor, as he is praised for his literary skills.89 
The death of Basil I (886) and the ascension of Leo VI to the emperor’s throne 
had as a result the dismissal of Photios from the patriarchate and his replacement 
by Stephen, younger brother of the emperor. The breach of Leo’s relations with 
the Church was increased when he tried to legalize his fourth marriage with Zoe 
Karbonopsina and to secure the recognition of their child, the future Constan-
tine VII Porphyrogennetos. In spite of the fact that his activities caused a very 
serious split between the secular and the ecclesiastic authorities, the authors of 
almost all the hagiographical works reveal the image of a very efficient and pious 
sovereign. Before we proceed to express some concrete conclusions concerning 
the contribution of the hagiographical narrations to his legend, it is useful to 
sum up some remarks on the authors of these texts, the date and place of their 
composition and the relationship of their heroes with Leo the Wise.
88 See P. Karlin-Hayter, ‘When Military Affairs were in Leo’s Hands’: A Note on Byzan-
tine Foreign Policy (886-912). Traditio 33 (1967) 15-40: 16 (= eadem, Studies in Byz-
antine Political History (Variorum Reprints). London 1981, XIII); Tougher, The reign 
of Leo VI (cited n. 1), 164-193; idem, The imperial thought-world of Leo VI. The non-
campaigning emperor of the ninth century, in: L. Brubaker (ed.), Byzantium in the 
Ninth Century. Dead or Alive? Papers from the Thirtieth Spring Symposium of Byzan-
tine Studies, Birmingham, March 1996 (Society for the Promotion of Byzantine Studies. 
Publications, 5). Aldeshot 1998, 51-60.
89 W. J. Aerts, Michaelis Pselli Historia Syntomos (CFHB, 30). Berlin–New York 1990, 
88.5-19: Οὐ ταύτης δὲ μόνον τῆς σοφίας ἔρωτα εἶχεν ὁ βασιλεύς, ἀλλὰ καὶ τὸν περὶ τὴν 
ῥητορικὴν τέχνην ἐσπούδαζε καὶ λόγους ἐξενηνόχει, εἰς μὲν τὸν ἀρχαῖον τύπον βια-
ζομένους, οὐ μέντοιγε κάλλη ἀφιέντας, οὐδὲ χάριτας, οὐδὲ μετακεχειρισμένους σοφι-
στικῶς, οὐδὲ λαμπρῶς ἀπηγγελμένους καὶ δεξιῶς. Διεσπουδάκει δὲ καὶ περὶ ἐπιστολὰς 
εὐπαιδευσίας μὲν ἐχούσας ἐπίδειξιν, οὐ μὴν ἱλαρὰς οὐδὲ διατιθείσας εὖ τοὺς ἀναγιγνώ-
σκοντας; 94.6-10: Προσέκειτο δὲ καὶ λόγοις ὁ βασιλεὺς οὗτος. Ἐπιστολαὶ γοῦν αὐτῷ 
εὕρηνται παιδείαν ἐμφαίνουσαι καὶ δημηγορίαι λογικὴν ἕξιν ἐπιδεικνύμεναι, καὶ συγ-
γράματα τινα εἰς μὲν τέχνη οὐκ ἀπεικονισμένα, οὐδὲν δὲ ὅμως σχῆμα ὀκνήσαντα. Καὶ 
περὶ ῥυθμοὺς δὲ ἐσπούδαζε καὶ μέτρα παντοδαπά. For this particular fragment, see Z. 
Farkas, Literary Criticism in Psellus’ Short History. Acta Antiqua Aca demiae Scien-
tiarum Hungaricae 48 (2008) 187-192, esp. 190-192. Concerning the author of Historia 
Syntomos, see A. Karpozilos, Βυζαντινοί Ἱστορικοί καί Χρονογράφοι (11ος-12ος αἰ.). 
Athens 2009, vol. III, 162-169.
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The composition of the above texts is dated from 886, terminus post quem 
of the Life of Constantine the Jew, to the year 976, terminus ante quem of the Life 
of Michael Maleinos. Excluding the Lifes of Theophano and Constantine the Jew, 
the composition of the rest is placed in a period during which the authors ex-
perienced the upheavals of the relations between the Church and the State that 
were caused by the unlawful fourth marriage of Leo.
In certain cases, as for example those of Blasios, Thomas Defourkinos and 
the patriarchs Euthymios and Antony, the saints create spiritual relations with 
the emperor, offering their advice. Some of the above holy men had a direct or 
indirect relationship with the institution of matrimony: Constantine abandoned 
his marital life because of his inclination towards monasticism, while Blasios 
solved the problems of sterility of a couple during his residence in Rome. The 
geographical background of the narration of many texts is not only Constanti-
nople, but also the whole region of the Byzantine world, demonstrating that Leo 
VI’s personality attracted the interest of the authors and their audience no matter 
how far they lived from the center of the empire.
The favorable comments of the hagiographical sources towards Leo VI should 
not be attributed only to his reputation as an imitator and equal to the personali-
ties of the old biblical prototypes (Solomon, David). Putting aside the rhetori-
cal extravagance of the hagiographical texts, their intention of preserving Leo’s 
memory is obvious: the dismissal of the accusation that he conspired against 
Basil I, his spiritual agonies, his literary activity, the proper administration of the 
empire, his donations and good relations with the various monastic centers of 
the Byzantine capital and the provinces, are incorporated in the aforementioned 
works. The value, in fact, of these episodes is even greater, since they belong to a 
genre that occupies the first place in the preferences of the medieval Byzantine 
audience. It is not accidental that Leo also appears as protagonist in the hagio-
graphical narrations of the Palaiologan period.90
While, at least, the moral condemn of the emperor for his illegal actions 
was expected in the hagiographical texts, this does not happen, except from the 
Life of Niketas David the Paphlagonian. Although his marital adventures were 
detrimental to the Byzantine Church and could have led to a schism, they are 
being concealed or merely implied. The authors of the hagiographical texts dem-
onstrated a strong effort to restore the image of the erudite emperor which was 
90 For example, there should be mentioned: the Life of the Empress Theophano (BHG 1795) 
of Nicephoros Gregoras, the Life and miracles of St Euphrosyne the Younger (BHG 627) 
and the oration on the miracles at the Zoodochos Pege shrine (BHG 1073), two works 
of Nikephoros Kallistou Xanthopoulos.
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heavily damaged because of his fourth marriage. Which would, after all, be the 
best literary genre to serve this purpose, rather than hagiography?91
These texts are the membra disjecta of a popularized novel of the emperor’s 
life, capturing the way society ‘imagined’ Leo. The attraction that he inspired to 
both the authors of these texts and to the people of his time, explains the exten-
sive references to him in the hagiographical texts of his era and thereafter. The 
roots of Leo’s legend should be traced in these texts.92 The special interest in the 
life of Leo the VI, demonstrated by the authors of the hagiographical works, re-
flects also the function of the imaginary in Byzantium.93 Behind the numerous 
meetings’ descriptions of holy people with the emperor we can rarely discover 
any historical truth. In contrast, many of these episodes were simply fictitious, 
expressing the interest for a person who was already legendary during his lifetime.
The hagiographical texts, and especially those written after the 9th century, 
record frequent meetings of holy men and women with representatives of the 
political and, in general, of the secular authorities. The meetings were mentioned 
so frequently that they became a steady motif of the hagiographical narrations 
(hagiographischer Topos).94 It is difficult to maintain that such an effort was en-
91 Markopoulos has already pointed out a similar effort to restore the memory of Theophi-
los, the last iconoclast emperor in the hagiographical texts, see A. Markopoulos, The 
rehabilitation of the Emperor Theophilos in: Brubaker (ed.), Byzantium in the Ninth 
Century (cited n. 88), 37-49 [= idem, History and Literature in the 9th-10th Centuries. 
(Variorum Reprints). Aldeshot 2004, XX]. See also P. Karlin-Hayter, Restoration of 
Orthodoxy, the pardon of Theophilos and the Acta Davidis, Symeonis et Georgii, in: E. 
Jeffreys (ed.), Byzantine Style, Religion and Civilization. In Honour of Sir Steven Run-
ciman. Cambridge 2006, 361-373. In the early Byzantine period there were many hagi-
ographical texts referring to the emperor Heraclius; see J. J. van Ginkel, Heraclius and 
the Saints. The popular “image” of an Emperor, in: G.J. Reinink – B.H. Stolte (eds.), 
The Reign of Heraclius (610-641). Crisis and Confrontation. Leuven 2002, 227-240.
92 For the audience of the hagiographical texts of this period, see St. Efthymiadis, The 
Byzantine Hagiographer and his Audience in the Ninth and Tenth Centuries, in: C. 
Høgel (ed.), Metaphrasis: Redactions and Audiences in Middle Byzantine Hagiogra-
phy. Oslo 1996, 59-80 (= idem, Hagiography in Byzantium: Literature, Social History 
and Cult (Variorum Reprints). Farnham 2011, XI); St. Efthymiadis – N. Kalogeras, 
Audience, Language and Patronage in Byzantine Hagiography, in: Efthymiadis (ed.), 
Hagiography, II (cited n. 6), 247-284: 261-268.
93 See the remarks about the function of the imaginary in the medieval era of J. Le Goff, 
Héros et Merveilles du Moyen Âge. Paris 2008, 14: “L’imaginaire déborde le territoire 
de la représentation et il est entraîné au-delà par la fantaisie au sens fort du mot. L’ima-
ginaire construit et nourrit des légendes, des mythes”; see also J. Le Goff, L’imaginaire 
médiéval. Paris 1985.
94 The relations of the holy men with the representatives of the state, especially in the 11th 
century, were studied by R. Morris, The Political Saint of the Eleventh Century, in: S. 
Hackel (ed.), The Byzantine Saint. Fourteenth Spring Symposium of Byzantine Stud-
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couraged or guided by the imperial authority – Leo himself or his descendants. 
What can be suggested with relative certainty is that the main reason for the cre-
ation of all these favorable narrations is the effort to describe the general image of 
a repentant emperor. This is actually the first attempt, chronologically, to restore 
the humiliated authority of a member of the Macedonian dynasty. A similar effort 
through the genre of historiography, will be undertaken a few years later, under 
the guidance of Constantine VII Porphyrogennetos,95 in order to conceal or jus-
tify the dark past of the leader of the ruling dynasty, Basil I, and the crimes he 
was involved in, so that Constantine could acquire the needed political power.96
The existence of such laudatory references to a Byzantine emperor in the vitae 
of the saints is not unusual. A typical example is found in the case of Constantine 
the Great.97 Numerous legends and tales that circulated in medieval times about 
the first Christian emperor are rooted in the hagiographical texts of the Middle 
Byzantine period. As the time passed by, the interest in the first Christian em-
peror faded, and he only remained a hero of a glorious past. Thus, the legend of 
Constantine had been replaced by the one of Leo VI the Wise, to whose image 
every era and every author would attribute their own characteristics.
ies, University of Birmingham (Studies Supplementary to Sobornost). London 1981, 43-
50. Cf. also C. Galatariotou, The Making of a Saint. The Life, Times and Sanctifica-
tion of Neophytos the Recluse. Cambridge 1991, 185-204.
95 Concerning Constantine VII intellectual contribution see Magdalino, Intellectual 
Programme of Leo VI and Constantine VII (cited n. 3), 190-193 and 198-209.
96 The Life of Basil I the Macedonian, known as Vita Basilii, which was published un-
der the name of emperor Constantine VII Porphyrogennetos, justifies the violent dis-
placing of Michael III and presents Constantine’s ascension to the throne as a choice of 
Divine Providence, see A. Karpozilos, Βυζαντινοί Ἱστορικοί καί Χρονογράφοι (8oς-
10ος αἰ.), vol. II. Athens 2002, 352-358.
97 A short description of the texts which portray the image of Constantine the Great was 
done by S. Lieu, From History to Legend and Legend to History. The medieval and 
Byzantine transformation of Constantine’s Vita, in: S. Lieu – D. Montserrat (eds.), 
Constantine. History, Historiography and Legend. London–New York 1998, 136-176. 
For his image on the hagiographical texts see F. Winkelmann, Das hagiographische 
Bild Konstantins I. in mittelbyzantinischer Zeit, in: V. Vavřínek (ed.), Beiträge zur by-
zantinischen Geschichte im 9.-11. Jahrhundert. Prague 1978, 179-203; A. Kazhdan, 
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Abstract
A group of hagiographical texts, written during the period from 886 to 976, 
contains valuable information about Leo’s VI (886-912) marital adventures, in-
tellectual concerns and administrative skills. Although the condemnation of the 
wise ruler, because of his turbulent life and the problems that it caused between 
Church and State, would be expected, the authors showed particular interest 
in the restoration of his image. It cannot be supported with certainty that all of 
these texts, about Leo VI, were composed with the encouragement or guidance of 
imperial authority. This, however, is the first, chronologically, attempt to restore 
the image of a member of the Macedonian dynasty. Several years later, a similar 
effort will take place, under the direction of Constantine VII Porphyrogennetos, 
through historiography, in order to justify the crimes that Basil I committed, at-
tempting to displace the Amorians. The numerous flattering mentions, in which 
the roots of Leo’s VI legend can be traced, indicate not only the interest of the 
hagiographers, about the wise emperor, but the audience’s as well.

